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Abstract 

This paper examines the problem of Pentecostalism and the solution to it. The 
method used to achieve this aim is historical, which enables the writer to 
trace the genesis of Pentecostalism, find out the problems and proffer 
solutions to it. This paper has also shown that the problem of Pentecostalism 
started when the emphasis was shifted from holiness to materialism, which led 
to heresy, false teaching and worldliness. Some extort money from their 
members; some even went as far as acquiring satanic powers to attract more 
members to their churches. Some members are stubborn and unrepentant; 
some even went as far as going to satanic prophets to see vision for them and 
give them evil bath in the river at night which increased their bondage. The 
Pentecostals should be converted, know the scripture and fear the Lord, all 
the same so that they will not deviate from the right doctrine. They should be 
heaven conscious, by loving the Lord with all their hearts and serving Him in 
truth and spirit. They should stop running from pillar to post in search of 
miracle to avoid deceit and extortion.  
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The Pentecostal explosion in Ika Land is a glaring reality because the wind of 
God is blowing the Pentecostal fervour and activities everywhere. Christianity has 
existed in Ika Land for over a century and many mainline churches have tried to sustain 
the Christian message and practice among the Ika people but none was to be committed 
in propagating the gospel of the kingdom like the pentecostals. This has brought 
remarkable changes in the area occasioned by the influence of pentecostal Christians. 
Their activities manifested in two broad forms-positive and negative. The positive 
influences will be regarded as their contributions to the growth of Christianity and 
spiritual revival of the people in Ika-land while the negative influence will be regarded 
as the “challenges” 
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Many scholars such as Idowu (2007), Synan (1997) and Achunike (2009)   
have written about Pentecostalism but none has written about the challenges of 
Pentecostalism in Ika land which this work is focusing on. The aim of this paper is to 
carefully examine the life and practices of the pentecostals in Ika-land within the last 
four decades of its existence with a view of guiding them to make the future better by 
avoiding their past mistakes. It also aims at highlighting their problems such as the 
shift from holiness to materialism and other vices and proffer solutions to the 
problems. 
 
Definition of Relevant Terms 

An attempt is made to define the key words that form the title of this paper 
“The challenges of Pentecostalism in Ika-land.”  
 
Challenge 

 The word challenge has been variously defined by different scholars.  Della 
(2003) defined challenge as a demanding or stimulating situation of a call to engage in 
a fight or a contest. Similarly, Hornby (2005) defined challenge as, a difficult task that 
tests some body’s ability and skill. Challenge is also an invitation or a suggestion to 
somebody that they should enter a competition or a fight. Challenge is not just trouble 
but it has wider meanings. People generally label only those complexities as challenge 
which are noteworthy and from which they can overcome. A challenge is a difficulty 
that bears within it an opportunity for development. Once one triumphs over a 
challenge one rises up to a higher level than before.  The word challenge within the 
context of this work is figuratively used to mean the weaknesses or pit-falls of the 
pentecostal practices in Ika-land. In other words, this can simply mean the negative 
impacts of pentecostalism on Ika-people. 
 
Pentecostalism  

Synan (1997) asserted that pentecostalism is a renewal movement within 
Christianity that places special emphasis on a direct personal experience of God 
through the baptism with the Holy Spirit. The term pentecostal is derived from 
Pentecost, the Greek name for the Jewish Feast of Weeks. For Christians, this event 
commemorates the descent of the Holy Spirit upon the followers of Jesus Christ as 
described in the second chapter of the book of Acts. Like other forms of evangelical 
protestantism, pentecostalism adheres to the inerrancy of scripture and the necessity of 
accepting Christ as personal lord and savior. It is distinguished by belief in the baptism 
with the Holy Spirit filled and empowered life. This empowerment includes the use of 
spiritual gifts such as speaking in tongues and divine healing. Pentecostals are very 
committed to biblical authority and service to God. Pentecostals tend to see their 
movement as reflecting the same kind of spiritual power and teachings that were found 
in the apostolic age of the early church. For this reason, some pentecostals also use the 

Journal of Assertiveness 



3 
 

term apostolic or full gospel to describe their movement. The first pentecostals were 
radical adherents of the Holiness movement. These early 20th century Christians were 
energized by revivalism and expectation for the imminent Second Coming of Christ. 
Believing that they were living in the end time, these evangelicals expected God to 
spiritually renew the Christian Church thereby, bringing to pass the restoration of 
spiritual gifts and the evangelization of the world. 
 
Ika- land 

Onyekpeze (2003) explained that Ika is an ethnic nationality in Delta State of 
Nigeria. The area is made up of eleven principal clans. Ika, Owa, Ute-OKpu, Abavo, 
Umunede, Idumuesah, Igbodo, Otolokpo, Akumazi, Ute-Ogbeje and Mbiri. Ika lies 
some 47 Kilometers to the west of Asaba, the headquarters of Delta State. Ika has some 
common boundaries with her neighbours, To the east Aniocha North and Aniocha 
South Local Government Areas, to the North and West Edo State, to the South  
Ndokwa and Ukwuani Local Government Areas Ika people are homogenous and speak 
Ika dialect as their native tongue. The people are predominantly peasant farmers, only 
few are traders and civil servants. 
 
The Origin of Pentecostalism 

According to Robeck (2006), the first pentecostals in the modern sense 
appeared on the scene in 1901 in the city of Topeka, Kansas with a handful of students 
conducted by Charles Parham, a holiness teacher and former Methodist pastor with 
emphasis on the Pentecost’s Baptism with the Spirit and Glossalalia (speaking in 
tongues) of Acts 2. The first student who spoke in tongues was Agness Uzman, on 
January 1, 1901, the first day of the twentieth century. Parham founded a church 
movement which he called “Apostolic Faith”, and begun a whirlwind revival tour of 
the America middle west to promote his existing new experience. He also said that it 
was not until 1906, however, that Pentecostalism achieved worldwide attention through 
the “Azusa Street Revival” in Los Angeles, California, by the African-American 
preacher William Joseph Seymour. He learned about the tongues-attested baptism from 
Parham, and opened the historic meeting in April 1906 in a Black Holiness Church, a 
former African Methodist Episcopal church building at 312 Azusa Street in downtown 
Los Angeles. What happened at Azusa Street has fascinated church historians. For over 
three years, the Azusa street “Apostolic faith mission” conducted three services a day, 
seven days a week, where thousands of seekers received the tongues “baptism. At that 
time of colour segregation in the United States, the phenomenon of blacks and whites 
worshipping together under a Black Pastor seemed incredible to many observers. 
Indeed, the colour line was washed away in the blood of Jesus Christ, in Los Angeles, 
“the American Jerusalem”, as it is called by Frank Bartleman, where the people from 
all ethnic minorities were represented at Azusa Street. 
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According to Chaddie (2007), besides the tongues- attested baptism there was 
joy and praises to the lord and service to the brother at Azusa Street. The expressive 
worship and praise included shouting and dancing, that had been common among 
Appalachian whites and southern Blacks. This admixture of tongues and other 
charismas with Black music and worship styles created a new and indigenous form of 
Pentecostalism that was to prove extremely attractive to disinherited and deprived 
people, both in America and around the world. From Azusa Street Pentecostalism 
spread rapidly around the world and began its advance toward becoming a major force 
in Christendom. Seymour and Parham could be called the “co-founders” of modern 
world Pentecostalism. 
 
Pentecostalism in Nigeria 

Idowu (2007) posited that Pentecostalism started in Nigerian in 1910 when an 
Anglican deacon launched an indigenous prophetic movement that later became the 
Christ Army church. Following an influenza epidemic in 1919, revival flared within 
the mission churches and the Christ Army Church. In 1918, an Anglican formed a 
prayer group known as the precious stone Diamond society to heal influenza victims. 
The group left the Anglican Church in the early 1920s and affiliated with Faith 
Tabernacle, a church based in Philadelphia. Idowu also noted that in 1930, Apostle 
Joseph Babalola of Faith Tabernacle led a revival that converted thousands. In 1932, 
his movement initiated ties with the Pentecostal Apostolic church of Great Britain after 
coming into conflict with colonial authorities, but the association dissolved over the 
use of modern medicine. In 1941, Babalola founded the independent Christ Apostolic 
church, which is estimated to have over a million members in 1990. He also asserted 
that Babalola’s revival came at a time when the African continent was deep into 
idolatry or at best, Christian orthodoxy. God used him to bring the reality of salvation, 
healing, deliverance and unspeakable joy to a population hitherto overwhelmed by 
darkness. His ministry ushered in a fundamental change in religion as understood by 
the people. Apostle Joseph Ayodele Babalola indeed, changed the face of Christianity 
in Nigeria and planted what has today made Nigeria one of the world’s most 
evangelized countries. 
 

According to Adebayo (2000), a wave of pentecostal expansion spawns new 
churches in the 1960s and 1970 as a result of evangelical students’ revivals. A leader of 
this expansion is Benson Idahosa, one of Africa’s most influential pentecostal 
preachers. Idahosa established the church of God Mission international in 1970. He 
went further to say that Arch Bishop Benson Idahosa was another father of 
Pentecostalism in Nigeria that he brought dignity and revival to Christianity in Nigeria. 
God, through him, demonstrated the awesome power of the Holy Spirit in that the dead 
were raised to life and the unsaved were saved. Soul wining was Idahosa’s primary 
concern. With motto “Evangelism our supreme Task”, he worked towards this goal of 
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reaching the unreached in Nigeria, Africa and the rest of the world with the gospel of 
the lord Jesus Christ. Crusades played a major role in his ministry. He was involved in 
at least one crusade per month with a crowed of one million people per night in 
attendance in his Lagos crusade in April 1985. He established the Redemption 
Television Ministry with a potential view audience of 50 million people. 
 
The Origin of Pentecostalism in Ika-Land 

J. Aliagwu (in a personal communication February 23, 2013) says that in 
1970,. The scripture union pilgrim group from Ibadan organized a crusade at Baptist 
Girls High School Alihame-Ika where many people gave their lives to Jesus. Those 
that gave their lives to Jesus Christ started Bible Study at Anglican primary school now 
Orogodo primary school at No 1 Okoh Street, Ika. As time went on, they started 
holding crusades, street evangelism and morning cry with the help of brother Nwaonye 
Samuel. Evangelist Aliagwu James was the first Scripture Union President in Ikaland. 
Many people gave their lives to Christ and more scripture Union groups were 
established in the towns and villages of Ikaland. As people came, they were engaged in 
intensive Bible study and prayers. As a result, they began to understand the mind of 
God through his word and the authority of the believers. As they went to their various 
churches, because Scripture Union (US) is a nondenominational organization, they 
began to teach others the word of God and the importance of studying the word of 
God: they emphasized on salvation, sanctification, being born again, Holy living, the 
second coming of Jesus Christ and signs and wonders followed. There was a great 
revival awakening in Christendom in Ika land in the early seventies as a result of the 
activities of the Scripture Union. 
 

E. AlIka (personal communication on November 30, 2012) posited that the 
activities of Scripture Union in Agbor town brought about the revival movement in 
Ikaland in 1970. The revival broke off from Scripture Union and gave birth to other 
Pentecostal churches. In 1972, William Ifode, Denis Nwake and Gbenga Adeya, 
graduates from the University of Ibadan, came to work with the Scripture Union, Ika 
and they established students’ fellowship centre for outreaches in 1973. Their focus 
was evangelism and training of people to become deep rooted in the word of God. 
Their motto is ‘Christ is coming soon, be ye ready’. This fellowship became a full 
church called ‘World Action Team for Christ’ in 1976. 
 

In 1972, Benson Idahosa held a crusade at Igumbor Otikwu Agbor in Ika land 
which led to the establishment of church of God Mission International. He preached 
about new birth or being born again, salvation through faith by grace and prosperity. 
Soul wining was Idahosa’s primary concern, with a motto “Evangelism Our Supreme 
Task”, He worked towards this goal of reaching the unreached in Ika land with the 
gospel of the Lord Jesus Christ. So they intensified their efforts in evangelism through 
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crusades morning cry and two by two witnessing. They praised and worshipped God 
and put dignity to Christianity. 
 
The Pentecostal Beliefs  

Pentecostal denominations are aligned with evangelism in that they emphasize 
the reliability of the Bible as definitive authority to matters of faith and doctrine.  Stoll 
(1986) noted that the pentecostals believe that after the conversion experience, then one 
progresses to be sanctified which is full consecration that empowers one for 
evangelism and eliminates the urge for committing sins. The pentecostal believes in 
Holy Spirit baptism and speaking in tongues as the physical evidence. They believe in 
trinity (God the Father, God the Son and God the Holy Ghost. That is three persons in 
one God. 

 
Pentecostals believe that in order to receive salvation and enter Heaven, one 

must accept the teachings of Jesus Christ as described in the Bible. This includes being 
born again or being regenerated as the fundamental requirement of pentecostalism. 
Most pentecostals also believe that salvation is a gift received by grace through faith in 
Jesus Christ, and cannot be earned through good deeds alone. Pentecostals emphasize 
on salvation message based on Acts 2:38 which says “then Peter said unto them, 
repent, and be baptized every one of you in the name of Jesus Christ for the remission 
of sins and ye shall receive the gift of the Holy Ghost.” Another passage used is John 
3:3 and 5 which says “Jesus answered unto him “Verily, I say unto thee, except a man 
be born again, he cannot see the kingdom of God.”  
 

Bercot, (1999) asserted that pentecostals believe that certain ordinances were 
instituted by Jesus in the New Testament. The ordinance of baptism is an outward 
symbol of an inner conversion that has already taken place. Infant baptism is not 
practiced as it is believed that one being baptized must be able to make decision to 
follow Jesus, but it is common for parents to have children dedicated to God, though 
this, is not seen as an ordinance. Communion was commanded by Jesus at the last 
supper to be done in remembrance of him, Luke (22:7-19). Pentecostals do not use 
wine but use unfermented grape juice instead and they call it the Lord’s Supper. Foot 
washing service is also held in some churches. It is considered as an act of humility” 
because Jesus showed humility when washing his disciples feet (John 13:14-17) though 
this is not considered an ordinance. Pentecostals believe in the use of anointed 
handkerchief and anointing oil which are believed to effect healing. The beliefs among 
pentecostals are as varied and diverse as the number of denominations they have split 
into. However, all pentecostals share a belief that all spiritual gifts described in the 
Bible are at work in the church at this present time. 
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Speaking in tongues frequently receives emphasis in Pentecostalism. Most 
pentecostals also acknowledge other supernatural gifts of the Holy Spirit. Most include 
words of wisdom (the ability to provide supernatural guidance in decision), words of 
knowledge (impartation of factual information from the spirit), faith, healing, miracle 
working, prophecy (the pronouncement of a message from God which involves 
knowledge of the past, present and future) distinguishing or discerning of spirit (the 
ability to tell if evil spirits are at work), tongues and interpretation of tongues 1 
Corinthians 12:8-11. 
 

Pentecostals vary in their doctrinal beliefs respecting speaking in tongues. The 
following are some possible distinctions. First, there is the evidence of the baptism in 
the Holy Spirit. This is when a believer speaks in tongues for the first time and is 
considered by some denominations to be the signs or evidence of that believer is being 
filled with Holy Spirit. Secondly, there is the gift of tongues. This is when a person is 
moved by God to speak in tongues as the spirit gives him utterance (Acts 2:4). The gift 
of tongues may be exercised anywhere, but many denominations believe that it must 
only be exercised by a person who has the gift of “interpretation of tongues” present, 
whether that be another person or the one who spoke the tongue. The interpreter may 
interpret the tongue into the language of the gathered Christians so that they can 
understand the message (1Corinthinans 14:13, 14:27-28). However, the main features 
of the pentecostals are praises, service to God, fasting, intensive Bible study and 
prayer. 
 
 
Eschatology  

Jesus is the “Soon Coming King”. For pentecostals, “every moment is 
eschatological” since at any time Christ may return. The “personal and imminent” 
Second Coming is for pentecostals the motivation for practical Christian living 
including: personal holiness, meeting together for worship, faithful Christian service, 
and evangelism (both personal and worldwide).  
 
The Positive Effects of Pentecostalism in Ika land  

Achunike (2004) posited that Pentecostalism is another way of practicing 
Christianity. The dynamism and enthusiasm of the pentecostals are infectious. Priests 
in these modern times should be imbued with such qualities. This age is that of the 
Holy Spirit. Pentecostalism is giving the Holy Spirit free change to express himself in 
the mist of believers in gifts and personal sanctity of life. Part of the fruitfulness in any 
endeavour is to be relevant. Theory must be matched with action. If the society has 
Pentecostal bias, the priest that wants to be relevant, must have the same bias. 
Everywhere today in the world, people are yearning for charismatic priests. 
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Pentecostals seem to be more of their brothers keepers than those in the 
mainline churches. They are more caring than mainline churches. They provide help to 
members that have problems. Nmah (2003) posited that, members have sense of 
belonging and they are seen at their very best. The pastors and leaders interact with 
their members freely and are acquainted with one another as if within a family. The 
liturgy is less formal and participative, it engages the members.  
 

According to Atansuyi (2010), the religious yearnings of some people in the 
mainline churches that were not adequately met by the liturgical ceremonies of these 
churches were met in the Pentecostal churches, because the Pentecostal preachers 
address the questions the African situation raised for them such as witchcraft, demon 
possession, haunting by evil spirits, the cult of ancestors, sorcery and the use of 
protective charms which the missionaries failed to address as a result of ignorance 
arising from a pre-scientific mentality. The gospel the pentecostals proclaim is related 
to their problems and relevant to life’s totality and offers biblical deliverance from the 
real fear of evil, misfortune and affliction which are compelling and universal human 
needs. 
 

The enthusiasm with which they embark on preaching and personal soul 
wining exercise should be imitated. To be emulated also is their desire to bring the 
word of God to all through their style of evangelism. Their efforts in using the print 
media-books, magazines, newsletters and tracts are rewarding. Over and above all, the 
pentecostals’ patronage of the electronic media-radio, television, home videos, and the 
internet is a big challenge to the mainline churches in Ika land. The mainline churches 
as a matter of urgency, should engage in televangelism despite its money guzzling 
nature. 
 

Okoroji (2006) also stated that of positive values are their biblically based 
hymns, songs, and choruses. They may lack proper theology, as some people have 
observed, but they are Christian intent and they touch the vast number of the people of 
God. Charismatic Hymns, choruses and praises have gained entrance into mainline 
churches and catholic liturgy. Priests now start preaching with singing. Homilies 
punctuated with sensible charismatic choruses should be encouraged. Scripturally 
based hymns, when rendered in African rhythms, are always inviting and melodious. 
People usually do not need to learn it for long before they gain the mastery of those 
songs. They are simple and they touch the heart. 
 

According to Kalu (1998), the zeal of the pentecostal pastors in executing their 
ministry should be encouraged among priests. Already, some priests imitate their 
zealousness. Young priests now take their priestly calling seriously and do everything 
possible to maintain their call as priests and try to revive their parishioners through 
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retreats, organized prayers, crusades, night vigils and Eucharistic adorations. 
Pentecostalism sensitizes the priests to be more alert to their priestly duties in order to 
avoid sheep stealing. It forces the priest not to be static in his theology and practices. 
Priests are now compelled to be students of Pentecostalism, which may open the doors 
to ecumenism in Nigeria.  
 

The pentecostals have beautiful music and well trained choir. Achunike (2004) 
stated that Christians must take music seriously once more and employ the use of band 
and local musical instruments, not purely for entertainment purposes but as an avenue 
of praising God. Young singers must be encouraged in the mainline churches. 
Pentecostal churches public address system is usually very beautiful and so superb that 
it allows for free movement on the altar. Pentecostals address issues of the moment. 
The applications of their homilies are in the now. Pentecostalism identifies with the 
immediate problems and experiences of people and proffers solutions. They use local 
issues to support the illustrations of their sermons. Their approach is not 
intellectualistic. The choice of the topic is what the modern minds need to know: how 
to succeed in life, how to come out of hardship, breakthroughs in life, anointing 
service, etc. The homilies in the mainline churches must be made livelier and truly be a 
dialogue with the people. Ample time should be given to the preparation of homilies.  
 

Marshall (1992) posited that, there is spiritual awareness to some extent in 
Nigeria today. Pentecostals have challenged the mainline churches to understand 
spiritual truths by digging deep into the Bible. These spiritual truths are used to solve 
problems that may not ordinarily have solutions in orthodox medicine. There are 
definitely those who have genuine Pentecostal encounter in the mainline churches. 
Those who have these Pentecostal experience are a big challenge to the priests that do 
not have the encounter, such that if a priest is not problem solving in his ministry such 
as (healings, deliverance etc.) he is likely to fold up in the next ten years. One of the 
things the mainline priests have to learn from the pentecostals in all humility is their 
seriousness in studying the scripture. Their sense of perfection, strict personal ethics, 
and holiness of life must be given serious consideration.  
 
The Challenges of Pentecostalism in Ika Land  

According to Chaddie (2007), there are many Pentecostal pastors who are 
genuine and sincere men of God, hard workers who make tremendous sacrifices for the 
kingdom of God. The problem really lies with the excesses of a minority of famous 
pastors, evangelist, Christian musicians and others, and to a deeper extent, with the 
mentality of the majority of those who constitute Pentecostal congregations. The 
problems of Pentecostalism are as follows:  
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1. Desire for the extraordinary: Chaddie (2007) stated that, Biblical truth is not 
enough for some pentecostals. There must be more. As a result, they are always 
looking for something new. They care little about doctrine, proper exegesis or biblical 
integrity; these are just not spiritual enough. They want anointing, power, visions, 
revelations or any semblance of such whether genuine or fake. 
 
2. Don’t question me: Domigueze (2006) stated that pentecostals believe that it 
is rebellious to question and rationalize whatever he is preaching because it is contrary 
to faith. They would vehemently defend their pet preachers whether they are right or 
wrong, but scantly vie for the word of God. As a result, pastors who think they are 
prophets can proliferate a plethora of false prophesies and never be branded as false 
prophets. Quite frankly, as long as they have ignorant people following them to death 
and paying their salary, they could get away with anything. They want to be a big fish 
in a small pond and not a small fish in a big pond. They would rather be sung heroes 
among their own, than faceless and nameless servants of Christ content to await their 
full reward in heaven. 
 
3. More anointing without character: According to Olukoya (1995), some 
Pentecostal preachers cannot just say what they have to say without fanfare and 
commotion, because they feel that preaching must be done in an anointed manner. One 
could expound the word of God eloquently and would receive economic applause. A 
little rattles and roll on strategic words and phrases would generate rapturous ovation 
and improve the response of the crowd. Some pentecostals don’t even know the 
difference between anointing and crowd control and the presence of God and carnal 
display. 
 
4. Exaggeration: Chaddie (2007) posited that, no one has a greater propensity 
for exaggeration than some Pentecostal preachers. They will say that thousands of 
people were healed in a worship service even though only hundreds were present. So, 
where is the evidence of all this healing? People are urged not to go back to doctors to 
confirm their healing since this would indicate doubt, and if they do, would lose their 
healing. 
 
5. Extortion of money from their members for their personal use: Dim (2012) 
asserted that many of them are carnal minded and not heavenly minded; they are very 
carnal or worldly. They are money conscious. Many of them are in a hurry to make 
wealth and as such, they extort money from their members through selling of fake 
anointing oil, anointed handkerchief, seed faith, launching, filling of form with money, 
before seeing them for prayer and counseling levy and different donations. The money 
realized are used for their personal comfort such as living in affluence, buying of 
expensive cars, building of magnificent edifices for themselves and the establishment 

Journal of Assertiveness 



11 
 

of schools which will be inherited by their wives or children when they die. Some even 
send their children abroad for studies and travel abroad as they like at the expense of 
their poor members. Genuine love is lacking in some quarters. They do not love God 
and their members with all their hearts as such; they disobey God at will and do not 
pray and visit their poor members because they will not be able to appreciate them with 
gifts. 
 
6. Lack of total Dependence on God: Nyamiti (2007) asserted that, many 
preachers are not prayerful. They lack total dependence on the Holy Spirit which made 
some to enter occult society in order to acquire more power for their ministry to 
blossom. Some of the Pentecostal preachers do not preach sound doctrine so that their 
members will not run away. They have lost heavenly focus and try to lower the 
standard of the Bible. 
 
7. Indecent Dressing: Onyebuagu (2007) stated that, most of the pentecostal 
Christians dress anyhow, some wear handless blouses, open back blouses and trousers 
when Deuteronomy 22:5 says that men should not wear women’s garments likewise 
women, but today many Christian ladies are wearing trousers to the church which is an 
abominable act. Some even go to church without covering their head when 1 
Corinthians 11:5-6 says that a woman should cover her head while praying. 
 
8. Prosperity Preaching: Onyebuagu (2007) posited that the rise of corruption in 
Nigeria is due to the impact of prosperity preaching, because this has given a religious 
coverage for the peoples’ craze for ill-gotten wealth. The flamboyant nature of the 
prosperity preachers have made the number of graduates who opt for the church 
ministry to be on the increase without being called by God. 
 

According to Dim (2012), some of the Pentecostal preachers lay more 
emphasis on miracles and prosperity to the detriment of holiness and salvation. Their 
preaching have made people to look for miracles instead of looking for the salvation of 
their souls and the miracle worker. The man of God is looked upon as the source of the 
miracle and the members become highly possessive and materialistic.  
 
 True Christians, to the prosperity preachers are those who have given more 
donations to the church. Irrespective of the source of the wealth whether genuine or 
dubious, the uncontrolled quest for money and fame, make prosperity preaching 
dubious and at the expense of hard work and righteousness.  
 
9.  Pentecostal Concept of Evil Spirit: Achunike (2004) stated that the 
pentecostals’ rejection of the African past and relegating it to paganism must be 
rejected outright. They demonize the African past which should not be. The 
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Pentecostal concept of evil spirit is not clear enough. Evil spirit has gained currency 
among Christians as a result of the emphasis placed on it by the pentecostals. Seeing 
unqualified evil spirit in human behavior is not good. Spirit appears to be multiplied 
the more and it makes people to be suspicious and not free with one another. People 
must be dissuaded from their bad habits, and no external agents will be appealed to in 
such matters. For instance, there is the evil spirit of theft, the spirit of fornication, 
marine spirit, etc. and people must be delivered from them in the views of the 
Pentecostals. They introduce bizarre things into the liturgy in the name of practicing 
Pentecostalism. 
 
10. Scriptural Misinterpretation: According to Dim (2012), there is a basic 
problem with the interpretation of the sacred scriptures Pentecostals land into error in 
their biblical interpretation because their pastors are not properly acquainted with the 
basic tools of biblical exegesis. They make the scriptural passages to have any meaning 
they intended it to have. Some preachers are styled after prosperity preaching while 
some are styled after holiness or deliverance preaching. Their interpretation of 
scripture is according to their personal biases and ideas. They read into the text rather 
than the textual meaning being read out of it.  They over emphasize their area of 
interest at the expense of other areas which make their members not to have balanced 
teaching which leads to spiritual mal-nutrition and dual membership. 
 
11. Schisms in the Church: According to Groves (2002), many gifted ministers in 
the church run ministries such as deliverance, evangelism and prayer and counseling 
within the church. They run parallel administrations without obtaining the proper 
permission from the church authority, in attempt to checkmate the powers of these 
gifted ministers have resulted in conflict and secession. Some wealthy people bribe the 
pastor with gifts of cars, houses etc for them to be given big posts and if the pastor fails 
to do so, they opt out with many followers. Some leaders heretical teaching, poor 
administration and mismanagement of the church fund also lead to schism and 
secession in the church. 
 
12. Change of Sermon: According to Olukoya (1995), some Pastors change their 
sermon because a wealthy man that is committing atrocities in the town is around. For 
instance, a pastor that wanted to preach the “wages of sin is death” will change the 
topic to “the love of God” to avoid losing him and his huge offering. They also 
adulterate the word of God in order to attract more members. 
 
13. Promiscuous Life Style: J. Okoh (Personal Communication January 25, 2013) 
stated that a mountain of fire Umunede Pastor, Mike Ovie was alleged to have slept 
with Miss Pauline Egun-a chorister in his church when she came for child visit in order 
to help his wife to do domestic chore. He was also alleged to have slept with his 
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Sunday school teacher, Mrs. Rita Rufus when she came to his office for prayer and 
counseling which led to his dismissal.  
 
Conclusion 

This study shows that as the churches were growing and many other 
denominations started springing up, emphasis was shifted from Holiness to materialism 
and many heretical practices crept into the church which made the church to become 
worldly and the fire of revival was quenched. In some churches the presence of God 
departed from them, because the Holy Spirit was grieved, as a result of their evil 
practices  such as adultery, fornication, idolatry, extortion of money, seductive 
dressing, indiscipline and lack of fear of God, in the high and low places or from the 
pulpit to the pew.  Some of the Pentecostals are not led by the Holy Spirit as such they 
are not disciplined and they don’t live sacrificial lives. They don’t work to obtain a 
crown they work for immediate gain. They do not walk with God even if some are 
working for God because they don’t know the scripture. They walk in the flesh and 
love the worldly pleasures. They back slide easily because they don’t want to suffer for 
the kingdom’s sake. They are not obedient to God as such they commit sin at will. 
They are not faithful and honest in handling church money. They don’t maintain 
constant relationship with God. Despite all these weaknesses some are very 
responsible, disciplined, honest and very careful in handling church affairs. They also 
spread the good news to every creature and make people to read the Word of God and 
practice it. 

 
Recommendations  

This study is recommending that, the Pentecostal pastor should live by what 
they preach in order to produce good and disciplined Christians. They should depend 
solely on the Holy Spirit Directives as apostle Paul did, so that they will not go astray. 
They should carry their followers or church members along and work for the common 
good of humanity through selfless service like Paul. They should work on their area of 
call, train up a successor as a general overseer because the call of God is not hereditary. 
The Pentecostal Christians should have genuine conversion, have faith in God, pray 
without ceasing (1 Thess. 17) and know the scriptures so that they will not be running 
from one false prophet to the other and to prevent the false prophets and false pastors 
from extorting money from them. Exaggerated healing or miracle working amounts to 
blatant deceit of the people and materialism in all its ramifications should be shunned. 
Using tricks to make money from the people of God should be stopped. Pentecostal 
pastors should stop living flamboyant lifestyles, because a life of flamboyancy is not 
synonymous with Christ. They should stop introducing bizarre things into the Liturgy 
in the name of practicing Pentecostalism. They should emulate all the good qualities of 
Paul in order for them to fulfill their ministries. There should be job opportunities 
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created by the government and there should be ecumenical dialogue among the 
Christian denominations.   
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